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Visions of Indian modernity and Maulana Abul Kalam Azad

Kolkata, November 10 & 11, 2014

Inaugural address

Justice (Retd.) Altamas Kabir, former Chief Justice of India

Justice Altamas Kabir belongs to a distinguished political family of Bengal, with members on
both sides of the Indo-Bangladesh border. His practice in civil and criminal law in Kolkata began
in 1973, after his enrolment as a member of the Bar Council of West Bengal. He was made a
permanent judge of Calcutta High Court on August 6, 1990, and became its acting Chief Justice
on January 11, 2005. He held this position till he took oath as the Chief Justice of Jharkhand on
March 1, 2005. He was elevated to the Supreme Court of India as Justice on September 9,
2005.  He  was  appointed  Executive  Chairman  of  the  National  Legal  Services  Authority  on
January 14, 2010. On September 29, 2012, he became the 39th Chief Justice of India. After a
tenure of  a little  over nine months, he retired on July 18, 2013. During his tenure as Chief
Justice  he  was  Chancellor  of  the  West  Bengal  National  University  of  Juridical  Sciences,
Chairman of  the General  Council  of  the  Gujarat  National  Law University  and Visitor  of  the
National Law School of India University. He is teaching a course on laws relating to children at
the West Bengal National University of Juridical Sciences, Kolkata, in the current semester.

Keynote address
Professor Shiv Visvanathan

Science  and  Indian  Nationalism:  Towards  a  Plural  Understanding  
of Modernity

I will argue that the Indian reading of the West and of Modernity was an attempt to both rescue
the West and create plural possibilities for modernity in India. It will examine the period 1904-47
and  show  how  the  Indian  idea  of  modernity  were  both  cosmopolitan  while  creating  and
epistemic of diversity. Diversity is the essence of democracy.

Dr Shiv Visvanathan is Professor at the school of government and public policy at the O. P.
Jindal Global University. He was a Senior fellow at Centre for the Study of Developing Societies
and Professor at Dhirubhai Ambani Institute for Information and Communication Technology. He
has  been  visiting  professor  with  universities  like  Department  of  Anthropology,  Stanford
University ;Centre for Science Policy Outcomes, Arizona State University, Centre for Science
Policy, University  of  Maastricht,  Netherlands;   University  of  Natal,  South Africa;   Centre  for
Cultural  Studies,  Goldsmith  College,  London University  and  Henry  Luce Visiting Professor,
Smith College, Massachusetts. His interests are eclectic and encompass a wide range . They
include cultures of  knowledge,  cognitive justice,  urban cultures,  the sociology  of  corruption,
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sociology and philosophy of science, history of technology, social movements, globalization, the
culture and the politics of environmentalism and of course popular cinema.  He writes regular
columns for Asian Age, The Hindu, Open Magazine, Mail Today and several other online forums.
He is the author of Organizing for Science and Carnival for Science and co-author of Foul Play:
Chronicles of Corruption. 

Valedictory address

Dr Syeda Hameed

Maulana Azad Islam and Path to Global Peace

In her address Dr Hameed will demonstrate, from the entire corpus of Maulana Azad's writings,
that  the  Islam  which  Azad  presented  was  the  Quintessence  of  Peace  'Sulh  e  Kul',  an
interpretation that holds the key for global peace. This is Azad's contemporary relevance which
should become a clarion call for humanity to ensure the survival of future generations.

Dr  Syeda  Hameed,  Padma  Shri,  is  Chancellor,  Maulana  Azad  National  Urdu  University,
Hyderabad, and was Member, Planning Commission, Government of India, from July 2004 to
June 2014. From 1987 to 1994, she worked on different aspects of Maulana Azad's life and
work at the Indian Council for Cultural Relations (ICCR) and the Nehru Memorial Museum and
Library, New Delhi. Among the many books she has authored, edited or translated are Maulana
Azad,  Islam  and  the  Indian  National  Movement (Oxford,  2013),  Islamic  Seal  on  India’s
Independence:  Maulana  Abul  Kalam  Azad (Oxford,  1998,  new  edition  2014),  and  India’s
Maulana: Abul Kalam Azad in 4 volumes (ICCR, 1990). Dr Hameed has been been working for
peace, human rights and women's issues for a long time. She has been Emeritus Chair, Muslim
Women’s Forum (MWF), since 2000. She is Founder Trustee, Women’s Initiative for Peace in
South Asia (WIPSA), Founder Member, South Asians for Human Rights (SAHR), and Founder
Trustee, Centre for Dialogue and Reconciliation. She was Member, National Commission for
Women, Government of India, from 1997 to 2000. As Member, Island Development Authority
(headed by the Prime Minister) from 2004 to June 2014, Dr Hameed contributed to efforts to
ensure  ecologically  sound development  of  India's  two major  island  chains,  the  Andaman &
Nicobar Islands and Lakshadweep. She holds the following honorary positions: Chairperson,
Khwaja Ahmed Abbas Memorial Trust; Chairperson, Dalit Foundation; Chairperson, Faiz Centre,
India; Global Trustee,  South Asia Foundation;  Vice-Chairperson,  SAF-India;  Co-Chairperson,
Hali Panipati Trust; Governing Board Member, ActionAid Association; Trustee, Indian Institute of
Dalit  Studies;  Trustee,  Janvikas,  Ahmedabad  Gujarat;  Trustee,  Sahr  Waru;  Member  Global
Board of Directors, The Hunger Project. Apart from the Padma Shri in 2007, she has won the Al-
Ameen All India Community Leadership Award (2006), the Bi Amma Award (2012) and the Delhi
Women of the Decade Achievers Award – Excellence in Governance (2013). 



3

========================================================================

Participants & Abstracts  
(Alphabetically, by last name)

Modernism and Maulana’s Vision for India

Rafique Anwar

My paper corroborates that Maulana draws his understanding of modernism from the Quran.
According to him the Truth is  always truth, and the modernism is the process to reach this
Ultimate Truth through transformation and refining procedure. This system of transformation has
been in vogue since the first day of the creation. The whole universe having all its inhabitants is
under the cycle of this transformation, and is progressing constantly in the way of achieving this
Truth through bringing in perfect balance between materialism signifying physical faculties and
spiritualism signifying mental faculties. All the developments and discoveries including those of
science, biology, chemistry, philosophy, or other fields are the parts of this very transformation
system. Man, with all these discoveries and developments coming out of either his mental or his
physical faculties, is marching forward to his quest for ultimate destination of achieving his final
status of being Khalifatullah or the viceroy of Allah – the Ultimate Truth. This understanding says
that  the  modern  in  true  sense  is  he/she  who  has  achieved  this  status  of  Khalifatullah.  So
Maulana’s  vision  of  modernism  is  of  universal  character,  and  it  fits  in  the  whole  universe
including  his  own  country-  India.  This  is  the  reason  why  Maulana  conceptualizes  Gurudev
Rabindranath  Tagore  as  an  example  of  modern  man,  and contends,  ‘Economic  or  political
differences may divide the world into rival camps, but there is no reason why the cultural unity of
mankind should not triumph over such divisions.’ (The Selected Works, vol. 7, p. 153) 

Dr  Rafique  Anwar is  Fellow  at  the  Maulana  Abul  Kalam  Azad  Institute  of  Asian  Studies,
Kolkata. His field of research is ‘Maulana and Tasawwuf or Sufism’. He previously held the post
of Cultural Affairs/Information Specialist at the US Consulate General, Kolkata, for seven years,
served as Assistant Editor in the second largest Bengali Daily Bartaman for about 20 years, and
held the position of Research Scholar at The Asiatic Society, Kolkata, for five years. Dr Anwar
received his Ph.D. on Sufism in Bengal from the University of Calcutta in the year 1991.

Maulana Abul Kalam Azad Institute of Asian Studies,
Azad Bhavan, Salr Lake, Sector – III,
Kolkata - 700106

Role of Azad in Modernizing Education System in India

Muzafar Ahmad Dar &  Inam Ul Haq

This  paper  will  critically  examine  the  role  of  Azad’s  contribution  towards  modernizing  the
education  system in  India.  This  paper  would  also  study  how Azad  was  distinct  from other
intellectuals to promote the notion of education in India. Azad has a remarkable place in the
history of modern India because he challenged the earlier assumptions of political thought of
Aligarh school in early twenties. He played a major role in keeping the movement of education
alive in the country and insisted the students and all Muslims of India to learn Devangri and
Hindi scripts. He believed that for independent India, proper education policy is more important
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than the industrial policy. Being the first Education Minister of Independent India, his focus of
attention  was  to  reinforce  and  democratize  the  educational  system.  The  motive  behind
democratizing  of  education  was  to  universalize  the  achievement  vis-à-vis  to  break  the
dominating structures of hegemonic hierarchy of caste and class. He wanted the Muslims to
imbibe a reformist attitude. He was opposed to the separatism and sectarian nationalism which
was being preached by the Muslim league. He was not only one of the great scholars of the
Koran in modern times but due to his command over Arabic and Persian he was held in high
esteem as a Koranic  interpreter in the countries of the Middle East and Africa.
He travelled throughout India to promote Gandhian notion of education. Adding importance to
the education, he believed that wealth of a nation is not concentrated in country’s banks but in
primary schools. In fact, he was the first person who raised the issue of National System of
Education which is today the bed-rock of National Policy on Education (1986). The policy was
reviewed in 1992, according to which the children up to a given level, irrespective of caste,
creed,  location  or  sex  have  access  to  education  of  a  comparable  quality.  There  are  two
fundamental points on which he makes no compromises. The first was the unity of India and
second one is the education of the people. The major reason for standing united India is that he
knows  that  any  kind  of  development  is  then  possible  when  the  country  is  politically,
economically and socially united. This paper will focus on his vision of modernity in these two
perspectives particularly in the area of education.

Muzafar Ahmad Dar is a Research Candidate at the Centre for Gandhian Thought and Peace
Studies, School of Social Sciences, Central University of Gujarat, Gandhinagar-382030, India.

Inam Ul Haq is a Research Candidate at the Centre for Gandhian Thought and Peace Studies,
School of Social Sciences, Central University of Gujarat, Gandhinagar- 382030, India.

Science, Technology and the Good West in the N R Sarker Report

Anjali Gera Roy

As all representations are revealed to be constructs, imagination is accorded a central role in
cultural representations of the other.  Post Orientalism, only the Said illiterate might be permitted
to  sustain  a  naïve  belief  in  the  disinterestedness  of  Western  representations  of  Indian
otherness.  Though the culture power nexus Said discerned in the West’s construction of a
spiritual Indian alterity has been further unraveled by several studies that followed Orientalism,
not  much  has  been  said  about  orientalism  in  reverse.  If  the  Western  desire  projected  a
monolithic orient,  oriental opposition converged on an equally essentialized West for its self
definition. Now it appears obvious that binaries of any kind can be sustained only through the
creation of polarized essences.  But the tautology seems to have escaped us until Ashis Nandy
brought  it  home  to  us.  Nandy  argues  that  Indian  nationalism  shared  British  imperialism’s
tendency to set up the East and the West as “permanent and natural antipodes”(74).  He shows
nationalist discourse as irrevocably bound to the West “in reaction, jealousy, hatred, fear and
counterphobia”  (74).   This paper will  examine why the idea of  the West,  as science based
modernity, was privileged in the discursive formation of science and technology education in the
Indian nation despite the availability of a more complex response in 19th century thought. 

Dr Anjali Gera Roy is a Professor in the Department of Humanities of Social Sciences at the
Indian Institute of Technology Kharagpur. She has published almost 100 essays in literary, film
and cultural studies, authored a book on African fiction, edited an anthology on the Nigerian
writer Wole Soyinka and co-edited another on the Indo-Canadian novelist Rohinton Mistry. Her
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publications  include  a  co-edited  volume(with  Nandi  Bhatia)  Partitioned  Lives:  Narratives  of
Home, Displacement and Resettlement (Delhi: Pearson Longman 2008) on the Indian Partition
of 1947 and a monograph  Bhangra Moves: From Ludhiana to London and Beyond(Aldersgate:
Ashgate  2010).  She  has  recently  co-edited(  with  Chua  Beng  Huat)  The  Travels  of  Indian
Cinema: From Bombay to LA(Delhi: OUP 2012), edited The Magic of Bollywood: At Home and
Abroad(Delhi: Sage 2012) and guest edited a special issue of the South Asian Diaspora (Vol. 6,
No. 2 2014) on “Imagining Punjab and the Punjabi Diaspora”. She is currently engaged in a
collaborative  project  on  Anglo-Indians  in  Small  Towns  and  another  on  Memorializing  the
Komagata Maru.

Maulana Azad's reading of the Surat-ul Fatiha

Dr Safoora Haq

The  ideas  Maulana  Azad  developed  as  a  political  thinker  were  bold  and  consciously
transformative as an intellectual project. By weaving tradition with modernity he charted out for
his community the path towards progress, unity and freedom. Azad ingenuity lay in his attempt
to use the Islamic tradition and the authority of the Holy Qur’an to formulate a political theory for
the Indian Muslims, with a view of constructing a modernist theory of resistance against the
oppressive colonial regime. The struggle for freedom and the need for a nation state, to Azad,
were associated with the complex issues of establishing justice, equality, fraternity, humanity
and the long overdue progress which were all retarded by colonialism. Azad made an effort to
locate the modern concepts associated with Western enlightenment like equality, justice and
humanity  within  the  threshold  of  Islamic  tradition  and religion  and formulated  his  theory  of
resistance within an Islamic ideational context.

Maulana occupies an established place in the field of Islamic learning. His exposition of the
Qur’anic  thought  has  taken  diverse  forms,  mostly  of  articles  contributed  to  the  two weekly
journals in Urdu which were edited by him, viz, al Hilal and al Balagh. The Tarjuman al Qur’an
was the master piece of Azad’s brilliance-a monumental work planned to be issued in three
volumes. Two of these were published in his lifetime.

For  Azad,  by  looking  into  the  character  of  the  contents  of  Surat  ul-Fatiha,  itself  becomes
apparent that the rest of the Qur’an is but a detailed commentary of the concentrated substance
that it contains, or that it gives out in an epitomized form the fundamental objectives of the faith,
which were more expressively explained in the following chapters of the Qur’an. The function of
revelation has been simply to interpret, on the basis of knowledge and conviction, the inherent
urge of man. And Surat ul Fatiha for Azad did it simply in a nutshell. In 1930, when Maulana
Azad came with his Surat ul Fatiha, it certainly held a political significance for a struggle against
tyranny and oppression on earth and for a society so divided on socio-political and economic
issue.  Through his  understanding of  the Qur’anic injunction Maulana reaffirmed the unity  of
mankind in their survival and in their struggle.       

Safoora Razeq Haque is  at  present  Assistant  Professor  at  Aliah  University, Department  of
History, Kolkata.  She has  been working on Maulana Abul  Kalam Azad and his  early  life  in
Calcutta. She had submitted her thesis on Maulana Azad: Between religion and politics.  She
stresses on liberal Islam and Muslim nationalism in modern India. She had earlier worked on
gender studies.  Her special  area of  work was the reform movement in North India and the
construct of Perfect Women in Urdu literature, during the late nineteenth century. Now she is
working on a book on Maulana Azad’s educational policy and his contribution in the construct of
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modern India.

Department of History,
Aliah University
DN-20, Salt Lake, Sector-V,
Kolkata - 700091

Visions of Indian Modernity: Maulana Azad’s Thoughts on Education

Mesbah Kamal

Maulana Abul Kalam Azad, the first Education Minister of independent India, felt that education
was the ‘problem of problems for Asia’ and ‘fundamental education for the peoples of the world
was one of the surest ways of securing international peace’. The emphasis that he gave on
education and being the towering personality that he was, he managed to raise the budgetary
allocation for Education fifteen fold between 1947 and 1958. His visions on education, derived
from his basic philosophy of life, were translated into action in the form of educational policy and
programmes that aimed to make education adequately responsive to the needs and challenges
of the national life in the backdrop of ‘what was not to have happened has happed’ i.e. the
partition of 1947. The paper examines how Maulana Azad focused on indivisible unity of Indian
nationhood amid diversities and especially emphasized on ‘social education’ by which he meant
‘inclusion of a lively sense of rights and duties of citizenship and the production of an educated
mind in the masses’. This included ‘understanding of social conditions of the country, health
education, economic improvement through crafts, arts, literature, music, drama, dance, poetry
and instruction in universal ethics including tolerance and mutual appreciation’. The paper also
looks at  how he introduced a broad democratic,  humane and balanced vision in  the entire
structure and content of education to train up forthcoming generations with qualities of vision,
courage, tolerance and integrity, and to the creation of a social order inspired by the ideals of
social justice, co-operation and rationalism. 

Mesbah Kamal, Professor of History in Dhaka University, has authored/edited 22 books and
written  more  than  50  research  articles  on  Indigenous  Peoples,  Dalit  issues,  Peasant
Movements,  Emergence  of  Trade  Unions,  Bangladesh  Liberation  War  and  Indo-Bangla
Relations. Prof. Kamal is an internationally known human rights defender and diversity expert.
He currently holds the positions of General Secretary of Bangladesh History Congress and the
National  Coalition  for  Indigenous  Peoples,  and  that  of  the  Chairperson  of  Research  and
Development Collective (RDC),  a   leading research organization in  Bangladesh.  He is  also
serving as a Member of the Human Rights Commission formed by the International Union of
Anthropological and Ethnological Sciences (IUAES). He is also a media personality reputed for
his political analysis on contemporary Bangladesh and South Asian affairs.

Professor Mesbah Kamal,
Department of History,
University of Dhaka,
Bangladesh
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Music has been the passion of Maulana Azad

Dilorom Karomat

Muslim theologians from the early days of Islam had agreed that it  was permissible to hear
musical instruments if  they were not used for diversion, and if  the mind was not diverted to
wickedness through hearing them. “Perhaps, you don’t know that at one time music had been
my passion,… - had written Azad in Gubar-I Khatir, -  In 1905, when I had completed my studies
and started teaching, my love for books often took me to a book seller, Khuda Bakhsh… He
dealt  mostly  in  Arabic  and  Persian  manuscripts.  One  day,  he  showed  me  a  beautifully
calligraphed and illustrated copy of Faqirullah Saif Khan’s Raag Darpan, and said that subject of
the book was music…”  Ghubar-i Khatir is the collection of twenty letters in Urdu (From 10h
August  1942  to  16th  August  1943),  which  written  by  Maulana  Azad  to  his  friend  Habibur
Rehman Khan Sherwani while he was imprisoned at the Ahmad Nagar Fort.  One of the letters
is dedicated to music.  Without  any exaggeration can be noted that  this  letter  is  one of  the
important sources for musicological study of Indian music. The deep knowledge of the subject
and manuscripts in Arabic and Persian, moreover, his approach for comparing Indian music with
Arabic and European is one of the vital questions even today. Maulana not only tried to legalize
the art of music in the eyes of modern Muslims, but somehow call them for resume the old
tradition of musical education.  The present paper will be an analytical interpretation of Urdu
correspondence of Azad related to Indian classical music and its tradition. 

Dr Dilorom Karomat is a Fellow of the Maulana Abul Kalam Azad Institute of Asian Studies in
Kolkata.  Educated  at  Tashkent  State  Conservatoire  (Uzbekistan)  as  a  musicologist,  she
obtained her Ph.D. from Bhatkhande Music Institute in Lucknow. She was a Fellow of Khuda
Bakhsh O.P.Library and The Asiatic Society and has been a Postdoctoral Research Assistant at
SOAS University (London, UK) and work at AHRC Project work “North Indian literary traditions
1450-1650”.  Her research interests are varied and include the Persian texts (manuscripts) on
Indian,  Persian music and Sufism, the Persian and Turkic  lexicography written in  India  and
ethnomusicology of Uzbekistan, Tajikistan and Afghanistan. She attended many national and
international seminars and conferences. Her articles have been published in English, German,
Urdu, Russian and Uzbek languages. 

Maulana Abul Kalam Azad Institute of Asian Studies,
Azad Bhavan, Salr Lake, Sector – III,
Kolkata - 700106

The Formation of a Public Language: Urdu from Sir Syed to Maulana Azad
 

David Lelyveld

Addressing the convocation of Aligarh Muslim University in 1949, Maulana Abul Kalam Azad,
the Minister of Education,  paid tribute Sir Syed and the Aligarh movement as a center of Urdu
literature, but went on to urge the students – and all Muslims of India – to learn Hindi and the
devanagri  script.  As  he  pointed  out,  the  Indian  National  Congress  had long  advocated  the
promotion of a national language to be written in both devanagri and Persian scripts, but now,
he argued, it was up to Muslims, whatever others might do, take the initiative in mastering both
scripts.  What had become clear in the wake of partition, was that Urdu had become a mark of
Muslim cultural identity, a minority right, but clearly subordinate within the national culture of the
newly independent Republic of India. Coming from a man who was himself a master of the Urdu
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language and a scholar  of  Arabic and Persian,  with no formal education in English,  Azad’s
concession  to  Hindi  represented  an  evolution  from  his  earlier  ideas  about  the  politics  of
language and culture which had assumed for Urdu a dominant role. In many respects ideas and
practices with respect to Urdu and its relationship in particular to the emergence of modern
Hindi as well as to English had already been formulated pretty clearly over the previous century,
and Azad’s own evolution both as a writer and political leader built on transformations in the
boundaries, functions and institutional locations of language, which can be traced in the career
of Sir  Syed Ahmad Khan (1817-1898),   that served as the initial foundation for Azad in the
subsequent decades. What emerges is a tension between Azad’s cultural practice as writer and
orator and his political commitment to Indian nationalism as well as Islam, his effort to find a way
to protect spheres of cultural autonomy within the framework of a united India.  A study of Azad’s
own cultural formation can serve as a background for what he did or did not do as India’s first
Minister of Education. 

Dr David Lelyveld, Professor of History (Retired) at William Paterson University in the United
States,  is  the  author  of  Aligarh’s  First  Generation:  Muslim  Solidarity  in  British  India  (1978,
reprinted 2003) and co-editor of  A Wilderness of Possibilities:  Urdu Studies in Transnational
Perspective (2005).  His most recent publications deal with the social the social and political
history of Urdu and its differentiation from Hindi. His current project is Sir Syed and Macaulay’s
Curse, a three generation study of an Indian Muslim family.  He received his Ph.D. from the
University  of  Chicago and has held  faculty  and administrative positions at  the University  of
Minnesota, Columbia and Cornell. 

New York, NY
USA

The search for replies to the challenges of modernity in Azad's writings

Zebuniso Malakhova 

Mawlana Abul  Kalam Azad was one of  the outstanding scholars,  journalists,  politicians and
freedom fighters of India. After India's independence, he was appointed Minister of Education of
Independent  India.  The Structure  of  Education,  which  was  founded by  him,  has  played an
enormous role for the progress of the State.

At any time, the main progress of any country depends on the correct structure of science and
education system. Namely, a good structure of this sphere will make educated population of the
country. Especially, the new educated generation of the country plays a big role in the prosperity
of the motherland. When the teenage generation that future of the country depends on them,
remains without education, it will delay the progress of the state for a long period of time. So
Maulana Azad realized this point and he understood that, the salvation is in the right education
system.

For the first  Azad announced free primary education and then scholarships for girls from all
states in the country and as he thought: “We must not for a moment forget, it is a birth right of
every individual to receive at least the basic education without which he cannot fully discharge
his duties as a citizen.”

The  contribution  of  Maulana  Azad  is  great  in  the  field  of  education.  Except  of  different
scholarship, he founded several institutions and study centers like: Sangeet Natak Academy
(1953),  Sahitya  Academy (1954),  Lalit  Kala  Academy (1954).  Maulana felt  that  the  cultural
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content in Indian Education was very low during the British rule and needs to be strengthened
through curriculum. That’s why he had established Indian Council for Cultural Relations earlier
in 1950. He also associated vocational training, agricultural education and technical education.
He established University Grants Commission (UGC) in 1956.  On the technical education side
he strengthened All Indian Council for Technical Education. When there were founded Institute
of Technology Azad said: “I have no doubt that the establishment of this Institute will form a
landmark in the progress of higher technological education and research in the country”.

Taking into account all the Azad’s effort in this field, I allow myself to call him "The Founder of
National  Education  System of  Independent  India."  May  be  this  is  the  reason  that  in  India,
celebrate his birthday as a "Day of National Education."  
Therefore,  summering  the  ideas  of  Maulana Azad to  replies  towards  the  challenges  of  the
modernity  we  can generalize  to  say  that  having  pointed  on  development  of  education  and
science in India he proposed the major Instruments of real empowerment of the country. It is
very important to underline that this approach was instrumental not only for India but for all
oriental country.   

Malakhova  Zebuniso was  born  on  the  20th  of  January  1980.  She   graduated  from  Tajik
National University, Faculty  of  Oriental  Studies (Faculty  of  Asian and European Languages-
present), Department of Indian Philology in 2003. She did her Diploma in Hindi Language in the
Central Institute of Hindi Language, Agra, India in 2003-2004. From 2005- present she works as
a  Fellow  Researcher  in  the  Institute  of  Language,  Literature,  Oriental  Studies  and  Written
Heritages  of  the  Academy  of  Sciences  of  the  Republic  of  Tajikistan,  Department  of  India,
Pakistan  and Bangladesh Studies.  Besides,  she  is  doing  her  PhD in  the  Field  of  Indology
(MAULANA AZAD'S VIEW OF SUSTAINABLE DEVELOPMENT OF STATE WITH COMPLEX
NATIONAL  AND  RELIGIOUS  COMPOSITION).  She  participated  in  several  local  and
International  Conferences,  Seminars,  and  Workshops  and  actively  attended  Winter  and
Summer Schools for the young specialists of the different fields of Oriental Studies.  Some of
her articles have been published in the Scientific Journals of the country.  

Maulana Abul Kalam Azad: A Thinker of Change

Anwar Moazzam

1. While selecting sources of guidance for bringing in meaningful and real change in Indian
society, it is more sensible to consult, first, our own spiritual, cultural and intellectual heritage
rather  than relying exclusively  on the theories  and strategies borrowed from the,  so called,
developed regions of the West. Maulana Abul Kalam Azad is one of those sources in the Indian
cultural and intellectual tradition.

2.  Abul Kalam Azad is  one of  the few Indian intellectual-  political  leaders who were deeply
engaged with major issues rooted in the religious, linguistic and cultural pluralism of India. He
was a unique synthesis of an erudite Islamic scholar, one of the top- most Freedom fighters and
statesmen along with Mahatma Gandhi and Nehru, a path- breaking journalist, poet,  a trend-
setter  prose-writer  and  a  great  orator.  His  wide  ranging  intellectual  horizon  and  steadfast
commitment to universal human values offered ingenious frameworks for resolving conflicts in
these pluralities and which are still relevant to the changing India.

3. Azad may be described as a “thinker of change”. By “thinker of change” I mean a thinker who,
besides offering a thought-system, also suggests ways for converting that thought- system in to
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a vehicle for changing the existing social situation in to a better and stronger situation dynamic
enough to meet the demands of expanding human knowledge. He defies all attempts to label
him as orthodox or modern, communal or secular, or a nationalist Muslim. We have to accept
him as he is, if we ever want to know him.

4.    Growing  out  of  an  orthodox  religious  paradigm,  he  developed  an  independent  mind
questioning all  traditional interpretation of religious notions and practices at the risk of being
branded as a free- thinker, zindeeq (heretic), nichari (naturalist), etc. Finally, he emerged with
his own version of “authentic Islam” and started on a long and arduous journey of re-stating
Islamic religious vision with a critique of the versions of Islam enshrined in exegetical, scholastic
and philosophical literary traditions.

5. Azad studied Islam and the Muslim society with a deliberate selection of the Indian context,
subjects and issues for his study and offered his interpretations that were both appreciated and
criticized by the Muslims. This division continues to exist even today. Such controversial issues
include his methodology of studying the Qur’an, concept of Wahdat-i Deen, certain issues in
Islamic law and his consistent and forceful advocacy for united India against Partition.

6.  Besides  his  proposals  of  changing  intellectual  parameters  regarding  reinterpretation  of
Islamic message ,his  vision of  (United)  Indian nationalism, Indian culture and Hindu-Muslim
unity in the broader international context are have a direct relevance to ever present threat tom
our secular fabric. 
7. Like Gandhi, he was acutely conscious of the religious approaches of Indian peoples in all
their assessments and attitudes towards each and every issue. Again, like Gandhi, Azad also
used religious terminology in and, some times, theological support to, his formulations.

8. Among his most radical proposals of change is his strong advocacy for Muslim women’s
liberation and for their pardah-free modern education. About more than a century ago, in 1903,
Azad wrote that it should be accepted as an incontrovertible principle that until and unless the
traditional pardah is not abolished and the women do not enjoy their rightful liberation (aazaadi)
and they are not given the liberation Islam stands for, it is extremely harmful to keep then in
slavery (ghulaami) and educate them with pardah. “Do you want to preserve this slavery in a
modern India? How can ignorance and knowledge be combined together?”, he asked. “This
pardah which is against our progress, this slavery of women that has deprived them of every
intellectual advancement, must be removed.”, he declared.

9. Hence the need to revisit Azad’s vision of India through a comprehensive scientific research
and analysis of his thought system.         

Dr Anwar Moazzam is former Head of the Department of Islamic Studies, Osmania University.
He is Honorary Professor, Islamic Studies at Hamdard University, and Honorary Deputy Director
(Urdu Documentation), Southern Regional Centre, ICSSR, Osmania University. His publications
include  Jamal al-din al-Afghani: A Muslim Intellectual Islam and Contemporary Muslim World
(Co-edited  with  Ashhar  Farhan),  and  Annotated  Urdu  Bibliography  (Social  Sciences),  two
volumes in original Urdu and two volumes in the English version.
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Vishwa sabhayata mein Bharat ki bhoomika aur Maulana Azad ki bhoomika
(Vision of Maulana Azad and the place of Indian civilization in the World)

Dr.Vidhi Nagar

Maulana  Abul  Kalam  Azad  is  an  institution  with  dynamic  essence  of  Education,  Politics,
Literature, Language and Culture. These all are integral part of any civilization. Without cultural
heritage there is no progressive and healthy concept of any civilization. In a broad perspective
we found Egypt civilization (3000-1600 BCE) , Hittini& Mittini civilization, Babylonian civilization,
Sumerian  ,  Rome(8BCE),  Kreet  Ilands,  Unani  civilization(14/15BCE),  Iranian,  Chinese
civilization.
  
We would discuss all civilizations along with Indian in the full paper. Indian civilization is lively
because of their cultural heritages which are live till today from that ancient time.... Maulana
Says: “ I am feeling proud to be an Indian. I am a part of this amalgamated culture which cannot
be brake by any one. I am a part of united India which is the great civilization of the world.”

Dr Vidhi Nagar is Assistant Professor (Senior), Dance Department, Faculty of Performing Arts,
Banaras Hindu University, Varanasi.

Contradictions around the Khilafat Movement and  the role of Maulana Abul Kalam Azad
in Hindu-Muslim Unity in Pre-Independence India

   
Dr Rosina Nasir

The Khilafat movement of 1919-1924 has always been seen as anti-colonial movement of the
Muslims of  India by Indian nationalists.  Most of  the studies of   the Khiafat  movement have
depicted it as a Pan-Islamic supranational phenomenon on the ground of the British hostility to
the Sultan of Turkey. There are numbers of unanswered gaps which are associated with this
movement which has changed the character  of  Muslim politics in colonial  India.  This  paper
attempts to unravel that when,  and how had pro-Turkish attitude originated in Indian Muslim
politics, what had encouraged Maulana Azad to support Khilafat movement, what was the stand
of Muslim league on Khilafat movement and what was that situation which led to confluence of
Khilafist  and   non-corporation  movement  led  by  Maulana  Azad,  Ali  Brothers,  and  Gandhi
respectively?  Apart  from  it,  this  paper  examines  the  concept  of  Universal  Khalifa  of  Islam
developed by Maulan Azad through his writing in Al-Hilal and its veracity through the text Quran
and  Hadiths.  A pivotal  question  of  this  paper  is  to  understand  that  what  new attribute  the
confluence of Khilafat and non-corporation movement had brought to Hindu-Muslim unity which
the Lucknow pact of 1916 between the Congress and Muslim league did not address and the
change in his perspective from Pan-Islamic nationalism to the idea of Hindu-Muslims Unity.

Dr. Rosina Nasir is an anthropologist by training and presently working as Assistant Professor,
at the Centre for the Study of Discrimination and Exclusion Social Exclusion, School of Social
Sciences, Jawaharlal Nehru University. She taught for more than four years at the Centre for the
Study of Social Exclusion and Inclusive Policy, University of Hyderabad preceding her current
position in JNU.  She has completed her Masters in Anthropology and Doctorate of Philosophy
in Anthropological Demography from Delhi University. She has been awarded the prestigious
C.R.  Parekh  award,  London  School  of  Economics,  2010-2011  and  Raman  Fellowship  to
University of California, Irvine (2013). She has been associated as fellow and awarded research
support  from the Asia  Research Centre,  London School  of  Economics (LSE),  London,  Tata
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Institute  of  Social  Sciences  (TISS),  Centre  for  the  Study  of  Developing  Societies  (CSDS),
Shastri  Indo  Canadian  Institute  (SICI),  Microfinance  Research  Alliance  Program  (MRAP),
Institute  of  Money, Technology  and Financial  Inclusion,  University  of  California,  Irvine,  Ford
Foundation,  Ministry   of  Minority  Affairs,  Government  of  India  and Indian  Council  of  Social
Sciences  Research  (ICSSR),  India.  She  has  contributed  research  articles  in  international
journals,  such  as  the  Journal  of  Muslim  Minority  Affairs,  Man  in  India,  The  Eastern
Anthropologist, South Asia Research and The Anthropologist. Her areas of academic research
are, social capital, Muslims and exclusionary processes, history of identity formation. 

Maulana Abul Kalam Azad aur sanskritik sambandh

Jamshed Quamar

* Please see separate sheet with abstract in Hindi. 

Dr Jamshed Quamar,  Associate professor in the Department of Urdu, Ranchi University, is
Secretary, Maulana Azad Study Circle, Ranchi. He has published three books:  Maulana Azad
ka  qayam  -  e  -  Ranchi  -  ehwal  -  o  -  aasar (Maulana  Azad  Study  Circle;  Ranchi,  1994);
Abulklamiyat (Khuda Bakhsh Library Matbuaat  -  1986 – 2000) (Maulana Azad Study Circle,
Ranchi, 2003); and  Jahan-e-Abul Kalam Azad fikr-o-tahqeeq ki chand jihaten (Maulana Azad
Study Circle; Ranchi, 2008.) He has also authored journal articles. 

Understanding Maulana Azad’s religious psyche and philosophy of Wahdat-e adyan; A
critique of its relevance in contemporary scenario

M .Waseem Raja 

Dr M .Waseem Raja is Assistant Professor, Department of history, Aliharh Muslim University,
Aligarh. 

Bridging  Tradition  and  Moderanity:  Revisiting  Maulana  Abul  Kalam  Azad  as  A
Postmodern Muslim Intellectual 

Syed Hanif Rasool

The medieval Muslim thinking, with its legecy still ruling most of the Muslim world's thinking,
relied upon revelation as the sole source of truth. The modern age, begining with the  European
Renaissance and peaking during the Enlightenment period in the eighteenth century, claimed
that human reason should replace divine revelation. Belief in reason has become the hallmark
of the modern age. This paper argues how Maulana Abul Kalam Azad looks at these apparently
different  notions  with  a  postmodernist  approach  by  resisting  the  traditional  binary  division
between revelation and reason.  Revisting his  emancipated mind,   deep erudition,  religious
scholarship,   interactive  reasoning,  analytical  prowess,  and  eclectic  thinking,  the  paper
hypothesises  Maulana Azad as a postmodern Muslim intellectual  of  South Asia.  The paper
further  explores  how  profoundly  and  convincingly  the  Maulana established  parelellisms  of
tradition and modernity, dogmatism and pragmatism, art  and science, belief  and scepticism,
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establishing  a  new eclectic  postmodern discourse in  the culturally, politically  and religiously
diverse  South  Asia.  The  paper  invites  the  attention  of  scholars  to  revisit  the  ecclectic  and
postmodern  thinking of Maulana Azad which will open fresh vistas and numerous possibilities to
resolve the tensions in the socially, politically, and religiously decrepit South Asia.

Syed Hanif Rasool teaches English Literature at the Department of English, Edwardes College
Peshawar, Khyber  Pakhtunkhwa,  Pakistan.  Presently, he is  pursuing  his  doctoral  studies  in
English  Literature  at  Islamia  College  Peshawar  (a  public  sector  university).  Besides,  South
Asian  English  Novel  (studied from the postcolonial  point  of  view with  the  subaltern studies
perspective), his research interests also include the life and works of Maulana Abul Kalam Azad.
He has been working under the supervision of Dr. Abu Salman Shahjahan Puri,  a doyen of
Abulkalamiat (Abul Kalam Azad Studies), on his various research projects on the life and works
of  Maulana  Abul  Kalam Azad.  He is  the  Secretary  of  Abul  Kalam Azad  Research  Institute
Pakistan, Karachi.

Department of English,
Edwardes College Peshawar
Khyber Pakhtunkhwa, Pakistan
& Secretary, Abul Kalam Azad Research Institute Pakistan

      

The need for Advancement in the Education Policy for Women in India from Maulana
Azad Onwards: an Approach
                                                              
Debdas Ray

It  is  indeed  a  lacuna  whenever  we  consider  Girls’  Educational  opportunities  in  Developing
countries with reference to overall growth of Education in those countries. There are multiple
causes which have cumulative effect on this aspect. The present writer has 34 years of teaching
experience in an undergraduate college of Kolkata, India. He has seen rural India as well and
knows the plight of Girls in different stages of education, such as primary, secondary, higher
secondary and even college and university education. The conditions are improving, but still it is
in shabby and deplorable status as per India is concerned. However, the author would also
focus on conditions of some other developing countries and definitely try to explore the future
possibilities. The possibilities would emerge only when there would be synchronization of policy
framework  and  implementation.  There  should  be  a  concerted  effort  from  all  possible
stakeholders, irrespective of different state governments, NGOs, civil society, and the girls in
particular.  The present author feels that Azad’s vision of Indian modernity may be focused/
highlighted  in  terms  of  the  issues  and  corresponding  perspective  &  outcome  of  Girls’
educational opportunities in a Gender sensitive arena. It is envisaged that this would be a tribute
to the first Education Minister of independent India, our beloved leader Maulana Abul Kalam
Azad.

Debdas Ray is a retired Associate Professor of  Asutosh College, Kolkata.
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Dreams of modernity and Nehru's new Indian citizen: Some pieces of a mosaic 

Tapas Ray

Just as there are a multiplicity of imaginaries of modernity in India today, so too were there at
the time of independence, the years leading up to it, and the years immediately following it. The
one  which  became hegemonic  at  independence  was  arguably  Nehru's.  The  present  paper
examines the first Indian Prime Minister's vision of the modern Indian citizen. It is found that
different  facets of this  subjectivity were not  necessarily  harmonious with one another. While
rationality  and  scientific  temperament  were  emphasized  by  Nehru,  limits  to  reason  were
acknowledged and a value-based approach to life was privileged over mere rational calculation.
While  political  agency  was  considered  desirable,  making  for  an  autonomous subject  in  the
sphere  of  politics,  a  conflictual  relationship  with  the  state  was  frowned  upon,  limiting  this
autonomy which is  considered a part  of  modernity. The picture that  emerges resembles an
image created with mosaic tiles, in which some of the tiles do not fit well together. 

Dr Tapas Ray is Fellow at the Maulana Abul Kalam Azad Institute of asian Studies, Kolkata. He
has a Ph.D. from the University of Delaware, an MS from Ohio University, and a B.Tech. (Hons)
from the Indian Institute of Technology, Kharagpur. His doctoral research was focused on the
relationship between US local television news discourse and citizenship in post-democracy. He
worked as an engineer for six years, as a journalist with three major Indian news organizations
in staff capacities for over 16 years, and has taught at four universities. He has published a
book on online journalism (Cambridge University Press / Foundation Books) and a collection of
poems  (Writers  Workshop,  Kolkata).  He  has  published  articles  and  papers  in  Indian  and
international journals, and attended conferences in India, the USA and Austria. 

Jadeed Hindustan Ki Tameer Main Maulana Abul Kalam Azad Ka Shaandar Kirdaar
(Maulana Abul Kalam Azad’s Significant Role in the Building of Modern India)

Abu Salman Shahjahan Puri

Both  as  the  first  minister  for  Education,  Natural  Resources,  and  Scientific  Research  of
Independant India and as a an important leader of the Congress, Maulana Abul Kalam Azad
played a significant role in  building and fashioning a  Modern India. He frequently corresponded
with  the  officials  and  ministers  of   various  ministries,  showing  his  serious  concerns  on
innumerable issues, as well as reflecting his deep sense of belonging to the country and his
fatherly patronage. His luminous intelligence could hardly overlook the pros and cons of any
propsed solution to any issue of national interest, frequently proving himself to be a source of
most important and sought after advice in both national and international matters. His eleven
year tenure as a minister may be rightly called an important milestone in the building of modern
India. He envisioned a close relationship between university and industry. He spread a net of
technical institutes which were later upgraded as enggineering universities.The establishment of
UGC further accelerated the spread of higher education in India, highlighting education as an
investment in human resources. Maulana Azad’s vision of a modern India was rooted in his
ideas of pluralism, democracy, social  justice, composite wisdom, international harmony, and
world peace.

Dr. Abu Salman Shahjahan Puri is President of Abul Kalam Azad Research Institute Pakistan,
Karachi. He has been working on various aspects of the life and works of Maulana Abul Kalam
Azad and his companions in the freedom movement for decades. He has written, compiled, and
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edited a large number of volumes on Maulana Azad, as well as major nationalist leaders like
Hazrat Sheikh ul Hind Maulana Mahmood Hassan, Maulana Hussian Ahmad Madani, Maulana
Obaid Ullah Sindhi, and several other notable personalities of Jamiat e ulama e Hind. 

Maulana Abul Kalam Azad`s image in Soviet Oriental  Studies (with special reference to
L.R.Polonskaya`s works)

Azad N. Shamatov

The topic seems to be extremely important against the background of the recent Muzaffarnagar
events,  which  had a  negative  effect  on  Hindu-Muslim  friendship  as  well  as  the  Composite
Hindu-Muslim  culture,  which  had  evolved  since  medieval  times  and  consolidated  under
Mahatma Gandhi`s Satyagraha movement in the 20th century. 

Prof. L.R.Polonskaya, i.e L.R.Gordon-Polonskaya, was an eminent Russian Indologist engaged
in the problems of  Hindu-Muslim unity  in South Asia.  She is  especially  known for  her  solid
monograph and a very interesting paper, 'Muslim streams in the social life of India and Pakistan:
A criticism of Muslim nationalism (published in 1971), not to speak of another article published in
English, 'Influence of religion on the social thought of the East' (published in 1969). But the most
valuable contribution to the case of scientific evaluation of Maulana Abul Kalam Azad's life and
activities, in our opinion, was made by her in a specially prepared edition entitled Discovery of
India: The philosophical and aesthetic views in India of the 20th century published in Moscow,
1987.

The author  noted  that  Abul  Kalam Azad,  one of  the outstanding leaders  of  Indian National
Congress, its President during a crucial phase of the national liberation movement (1930-1946),
and a close friend and brother-in-arms of Jawaharlal Nehru, enjoyed well-deserved respect and
popularity not only among Indians but among South Asians as a whole. But there are some
nuances of the socio-cultural  situation prevailing in India at  the time which demand a more
profound insight but were underestimated by the author. In particular, she stressed that Maulana
Azad always felt that Indian Muslims, being numerically the largest community among religious
minorities  of  India,  had  got  their  own  specific  priorities,  not  only  religious  but  also  social,
connected  with  their  religio-cultural  traditions.  Meanwhile,  he  did  not  overlook  a  cultural
commonness of Indian Muslims with another Eastern nationalities,  relating to the regions of
traditional Islamic orientation. In early youth he even supported the ideas of Pan-Islamist unity
on the path of their  struggle against colonialism. But soon he became convinced that these
ideas might be misused with the aim of dividing the national liberation movement by reactionary
forces and eventually became an ardent champion of those forms of anti-imperialist integration
which  united  various  ethnic  groups  speaking  different  languages  and  observing  different
religions.

Professor Azad N. Shamatov, Tashkent State Institute of Oriental Studies

Maulana Abul Kalam Azad : Pioneer of Modern Exegesis of the Quran in India

Anisuz Zaman

The term ‘modern’ has been used in different senses in the history of philosophy. In the article
an attempt has been made to show that Maulana Abul Kalam Azad was ‘modern’ in many of
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these senses. He was ‘modern’ in the sense that he questioned his family tradition and came
out of that. He was ‘modern’ in the sense that his approach to knowledge was not parochial, it
was universal.  He was ‘modern’ in the sense that he could delve deep into the varieties of
religious  knowledge  and  experiences  and  was  able  to  identify  the  inherent  unity  among
differences  and  was  courageous  enough  to  articulate  that  in  the  major  religions  the
commonalities are many and more fundamental than the differences. 

Further, there is a continuity and gradual progression in Divine knowledge in relation to human
situations – both ideational and real. This relativity here in Divine knowledge is due to human
predicament, not in Divine knowledge per se. In other words, the reason of this is that Devine
knowledge, which is meant for the guidance of human beings, also changes with the changing
expectations, needs and circumstance of human beings. 

The Maulana tried to show that  if  religions are properly  understood in the contexts of  their
respective socio-cultural milieus, they can serve as a great cementing factor for human unity,
social  progress  and  world  peace.  He  applied  all  these  insights  into  his  understanding  and
interpretation of the Quranic message and teachings and thus he ushered in a new age for
Quranic  exegesis.  He  expressed  this  way  of  his  understanding  of  Islam  in  his  numerous
writings.  The  Tarjuman  Al  Quran,  his  magnum  opus  in  the  field  of  Islamic  learning  and
knowledge, speaks along this line of thought. 

Dr. Anisuz Zaman (b. 1951) is Professor of Philosophy at University of Dhaka.  He is a Former
Vice Chancellor of Bangladesh Islami University and an internationally reputed philosopher and
scholar of comparative religion. He studied English literature, Economics and Philosophy at the
University of Dhaka where from he earned his BA (Honours), MA and MPhil degrees. He did his
PhD on  a  Commonwealth  scholarship  in  Philosophical  Anthropology  from  the  University  of
Wales, UK. He pursued his post doctoral  research in Philosophy of  Mind and Philosophical
Anthropology  on  a  Commonwealth  fellowship  at  King’s  College,  University  of  London.  His
second post doctoral research was in Comparative Religion and Theological Anthropology at
Andrews University, USA. He has authored numerous articles and several books on important
issues in philosophy and religion. He is a former Chairman of the Department of Philosophy of
the  University  of  Dhaka;  former  Director,  Govinda  Chandra  Dev  Centre  for  Philosophical
Studies; Director, Centre for Moral Development;  Director, Centre for Advanced Research in
Humanities;  Provost,  Sir  A F  Rahman Hall,  University  of  Dhaka.  He has travelled  to  many
countries of Asia, Africa, Europe and North America and presented papers at many conferences
across  the  globe.  He  is  associated  with  numerous  social,  academic  and  human  rights
organizations both at home and abroad. He is married with one son. 

Professor Anisuz Zaman
Department of Philosophy
University of Dhaka, Bangladesh


